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PROTESTANTISM IN CZECHOSLOVAKIA 
by Albert Rasker 
Dr. Albert Jan Rasker (Dutch Reformed 
Church) is profe ssor emeritu s of Chri stian 
Ethic s and Church History at the Uni ver­
sity of Leiden, Netherlands. He studied 
theology at Groningen (Netherland s) and 
Zlirich ( Switzerland). He i s  a mini ster in 
the Dutch Reformed Church. He served a s  
the headma ster of the Theologjcal College 
in Batavia, Jakarta, Indonesia, before 
World War II. During the War he spent 
three and a half year s in a Japanese 
internment camp. After the war he fir st 
served a church in Haarlem, and from 1954 
to 1974 was profe ssor at Leiden. Since 
World War n; he ha s been veJ!y active in 
peace work, including the Chri stian Peace 
Conference. He frequently vi sit s Czecho­
slovakia and Ea st Germany, as well as 
Poland, Hungary, and the Soviet Union. His 
la st vi sit to Czechoslovakia.took place in 
June, 1981. 
I. Jo sef Lukl Hromadka 
Prior to de scribing the current situation of Prote stanti sm in 
Czecho slovakia, I want to pre sent to the readers some information and 
reflection s in memory of Josef Lukl Hromadka, who may be re spected as 
one of the greate st theological leaders of Czecho slovakian Prote stant­
i sm, a man in a direct line with Jan Hu s and Jan Amo s Komen sky 
( Comeni us  ) . 
Josef Hromadka was born on June 8, 1889, in Hod slavice in Moravia 
(Walachia) , one of tho se remote region s  where Hus site Prote stants, 
during the long and heavy per secution since the battle on the White 
Mountain (1620) had been able to survive in secrecy. In 1781 the 
emperor, Josef I I, moved by idea s of the Englightemment, gave the 
Hus sites very re stricted libertie s, but only, under the condition that 
they had to choo se between the Aug sburg (Lutheran) or Helvetian 
( Calvini st) confe s sion; adherence to the Hus site confe ssion (due to its 
' 
as sociation with a revolutionary pa st) remained strictly forbidden. Only 
after 1918, namely after the collap se of the Austrian-Hungarian empire, 
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in the new-founded Czecho slovakian republic, was religiou s liberty for 
evangelical Chri stians acknowledged without 1re stri �tion s, so that they 
could openly confess their faith in line with the Hu ssite'tradition. 
One of the first thing s that West-European s  and American s  need to 
learn in ecumenical contact s with their Czecho slovakian si sters and 
brethren is to be con sciou s of their hi story full of suffering, since 
the death of Jan Hu s {1415), the exile of Jan Amo s Komensky (1621), the 
very re stricted liberties of 1781 until the end of the Hab sburg monarchy 
in 1918. For my Dutch compatriot s it i s  � ssential to remind them that 
the same Westphalian Peace of 1648, which guaranteed the Dutch full 
national and religious freedom, took all tho se libertie s away from them. 
Already by that Peace they were abandoned by the western countrie s, and 
that was repeated three centurie s .later, in 1938, by the Munich 
Agreement, in a different context but with an obviou s analogy. When we 
are in sufficiently con sciou s of thi s past a s  a chain of hi storical 
error s, all indignant ·contention s  about the lack of political and 
religiou s liberty in their country seem to be idle and self-righteous. 
In hi s youth, when Bohemia and Moravia were still a part of Austria 
under the Hab sburg monarchy, Josef Hromadka studied in Vienna, Basel, 
Heidelberg and Aberdeen. After having obtained his doctor of philo sophy 
degree (on a thesi s on Thomas G. Masaryk) at the Univer sity of Prague, 
'and after a short time in pa storal service, he received a call in 1920 
to the chair for sy stematic theology at the Hu ssite faculty, founded in 
the. fir st year of Czechoslovakia'n liberty (1919). There he soon became 
facile princep s, undi sputedly the leader of Czechoslovakian Prote stant­
i sm, and remained so until his death. 
In the· West hi s name became known when Karl Barth wrote him in 
September l938, sh'ortly before the Munich Agreement: " . . with the 
liberty of your people it i s  to be expected that the liberty of Europe, 
and pos sibly more than Europe, will be at stake." 
During the war, in which Karl Barth' s  prophecy wa s terrifyingly 
fulfilled, ·. Hra'madk� was in exile in the United States, where he taught 
theology at Princeton Theological Seminary (1939-1947). He would have 
been welcome to stay there� but regarded it as his duty to return to his 
own· country and church, notwith standing or exactly becau se of the 
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Conununi st take-over in February 1948. Ever since 1918 he had been 
intere sted in the Rus sian revolution, and regarded that several aspect s 
of it were a good and promi sing experiment, quite the contrary to 
National Sociali sm, which in hi s opinion wa s "an inunea surable catas­
trophe, a suppurating wound, a di sease at the root s of human life. "1 
It was only half a year later, in Augu st 1948, that Hromadka was a 
delegate and speaker at the fir st General Assembly of the World Council 
of Churches in Am sterdam, where he oppo sed John Fo ster Dulle s, who 
wished to make the World Council of Churche s an in strument of 
anti- Conununi sm. In many We stern circle s thi s brought upon Hromadka the 
su spicion of being a fellow-traveller, with the re sult that he had great 
difficulty in obtaining an American vi sa for his participation in the 
second General A ssembly in Evan ston (1954). The warning expre ssed by 
this Assembly again st the "anti- Conununi st hy steria," the Cold War 
mentality, and the re solution in which it called the member s of all 
churche s toward s a conunon "service of reconciliation in proclaiming 
Chri st a s  the Hope for the World," certainly reflected hi s influence. 
From that time he became one of the mo st remarkable leading per sonali­
tie s  in the World Council of Churches .  
It wa s al so in line with the Evanston resolution s that Hromadka 
together with others founded the Chri stian Peace Conference in 1958. 
Thi s conference was to serve as an in strument to mobilize churche s  and 
Christian individual s in the service of reconciliation and peace between 
nation s, a s  a mean s to better mutual under standing, co-exi stence and 
dialogue. Only some years later, the Chri stian re spon sibility for the 
problem s of the Third World and neo-coloniali sm wa s routinely added to 
the task s  of the Chri stian Peace Conference . From the beginning Hromadka 
was the pre sident and an in spiring leader of thi s movement. 
Hromadka was not only a theologian gifted with great talent s and 
broad in sight s; he was al so a most agreeable per sonality, with Chri stian 
love and sincere humanity. Hi s di sciple (and later his colleague), the 
hi storian Rudolf Ritan, wrote that after Jan Amos Komen sky no other 
Czecho slovakian theologian has been of such importance for his own 
church and the church in general, for hi s peopl� and the cultural world, 
as thi s his Moravian compatriot. 
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Already when he wa s, a s  a young man, vicar in Prague, he pleaded 
for a reunion of the Lutheran and Reformed congregation s  into the 
Evangelical Church of the Czech Brethren, a re storation towards the 
origin s  of the Hus site Reformation. Thi s idea;wa� received po sitively by 
the people. Member ship increased through large tran sfer s (for more 
details see part I I  of this article). But . unclarity remained about 
fundamental notion s a s  many adherent s under stood Prote stanti sm merely a s  
a symbol for religiou sly colored patrioti sm and bourgeoi s mentality. 
So Hromadka saw a s  one of hi s fir st ta sk s  explaining to pa stor s and 
congregation s  the difference between this newly arisen patrioti sm or 
nationali sm and the Chri stian faith. His fir st larger publication--in 
1919, on Masaryk, the philosopher, politician, and re spected first 
pre sident of the young republic--was e specially devoted to thi s 
important theme. With increa sing conviction and clarity he pointed to 
the dividing line between human ideal s and the belief in the 
tran scendental, holy God and God' s loving grace. Thu s his theology of 
revelation became a permanent critici sm of ideology, religio sity, church 
and culture. It developed analogou sly with the thinking of Karl Barth, 
but independently from him. In later year s thi s resulted in deep mutual 
sympathy and understanding between the two. 
Such theology did not mean an abnegation, but rather a deeper 
understanding of real humani sm, ba sed on God ' s  de scending solidarity 
with people. God seek s the human being not in human ideali sm but in 
corruption, sin, and in all tho se places and situation s which are in 
direct contradiction with God' s holine ss, justice and love. God seek s 
the human being in hopele ssne ss, guilt, blood and tear s. God ' s  
revelation in Christ i s  saving solidarity and· the gospel i s  a liberating 
me ssage of freedom, joy and hope. This is the central theme of 
Hromadka ' s  dogmatic work, The Gospel on It s Way to Man.2 
In this confe ssion of faith in God ' s  saving solidarity, Hromadka 
stre s sed con si stently the ethical con sequence s: the Word call s us  to 
service, God 's calling concern s the whole per son, and this not to be 
under stood a s  a hard law, but a s  a promi se of grace, in God's fr ee 
deci sion. This truth open s our eye s that we may see clearly the reality 
of our live s, the live s of our neighbor s and the whole human community. 
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The church i s  on it s way to the human being: the people of the new 
Covenant through the Holy Gho st. The church i s  not only carrying the 
me ssage but i s  al so the in strument of God' s liberating work in Christ. 
The church' s limitle ss task i s  to serve so that people may be helped and 
the world may become a place of true humanity. 
In Hromadka's view the church bears the character of fervent 
longing for Chri st' s ultimate victory, an e schatological character. The 
church is a pilgrim, striving forward, at each step and every moment 
meeting new ta sk s and opportunitie s. Confe ssing God a s  a living God, who 
work s, doe s wonders and creates, we confe ss implicitly our preparedne ss 
for ,Hi s service. Thi s make s us  free from all fear of change s, from all 
kind s of con servatism, and make s  u s  ready fo� i�proving human community, 
for justice and beauty. 
Co nsequently, Hromadka, in his political engagement, ha s not been 
disloyal to his theological conviction s. In his younger years he had 
refu sed to identify hi s theology with political ideal s, and so he did in 
later times. The sources of hi s engagement were neither Czechoslovakian 
patrioti sm, nor any philosophy of history, neither nationali sm nor 
historical materiali sm, but alway s and con si stently in the line of 
Hu s site tradition, it s fervent intere st in human solidarity and 
e schatological outlook. 
He knew of the mi stru st and hard pronouncements of the Lutheran and 
Calvini st confessions of the 16th century again st all kind s of 
revolutionary change s (clearly a s  reaction to the Anabapti st and pea sant 
uprisings), and u sed to say that such pronouncement s  were directed 
again st what we, in our day, call "the e schatological view of the 
future." He knew that the history of Chri stian peoples has been 
characterized by several radical and creative changes; therefore he saw 
revolution s  not a s  anti-Christian but a s  expression s of the deep longing 
for progre ss and improvement, breaking out explo sively a s  often as 
churches or worldly government s tried to suppre ss them with an appeal to 
immovable order s in the name of God. Thi s in sight was in conformity with 
the heritage of the Hu s site s  who under stood the Chri stian faith a s  new 
expectation, preparedne s s  for God' s new and wonderful deed s. 
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With thi s line of thinking, 3 Hromadka gave account of what he had 
said ten year s earlier in the fir st A s sembly of the World Council of 
Churches (1948) in hi s opposition to John Foster Dulles: "Communi sm 
r�pre sent s, although under an athei stic fonn, m'uch of the social impetus 
of the living church." Tho se who u sed to accu se him of a naive or even 
treacherou s adaptation to Communi sm should be attentive to his sharp 
critici sm, in the same lecture, of the actual development s of Communi sm 
(n .b. 30 years before Rudolf Bahro wrote again st the "really exi sting 
Communi sm ") when he said that Communism had been mo st unfaithful to it s 
original, humani st intention s, and "carries in it self many perils for 
the sacredness of human per sonality and for the majesty of justice and 
love." Therefore he did not opt in Am sterdam for Communi sm during the 
Cold War in the same unequivocal way in which Dulle s and many other s in 
the We st cho se to oppo se it. But Hromadka hoped for a real encounter of 
East and West, in hone st dialogue, to overcome the spirit of Cold War, 
mi stru st and hate. He expected a renewal of the social and international 
structure s as a hi storical nece ssity, irrever sible, for Chri stian s in 
We st and Ea st as a reason for penitence and conver sion. 
In thi s spirit Hromadka with several other s who had vi sited the 
Second W CC Assembly in Evan ston founded the Chri stian Peace Conference 
[C.P. C. hereafter] in 1958. Of cour se, the C. P. C. had only re stricted 
possibilities and was hindered by the dominant mutual mi stru st between 
East and West. Agai�, it wa s in thi s same spirit that Hromadka was one 
of tho se who welcomed with joy and expectation the "Prague Spring" of 
1968, the rapid development of a " sociali sm with a human face. " 
Afterward s, looking back, he wrote that "a real revolution toward s a 
truly more human and creative socialism came' into exi stence - it was a 
move forward, not backward." In his opinion the Czecho slovakian people, 
although not wishing to move over to the other side in the Cold War, saw 
for them selves and al so for the other sociali st states as well a s  for 
the international relation s in general, new, promising po ssibilitie s. 
Thi s i s  not the place to give an analy si s  or judgment of the event s 
following t he "Prague Spring." The sad re sult is well-known: not a 
fruitful dialogue but a hardening of the controver sie s. The break 
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between East and West had among its consequences a break even in the 
C.P.C. itself. Hromadka considered the August 21, 1968 intervention, and 
the 14th of November, 1969 (the day when he felt obliged to abdicate as 
president of the C.P.C.) as the most difficult days of his life. Six 
weeks later, on the second Christmasday, he died. 
In the last weeks of his life Hromadka ·admonished his friends not 
to cure the wound quickly. "We have to make a totally new beginning, " he 
said, "and the international situation is mor.e difficult and threatening 
than ten years ago." But he did also wish that they would not resign 
themselves. He was, as his friend Heinz Kloppenburg had written on the 
occasion of Hromadka's eightieth birthday, 
persistently, stubbornly hopeful." 
' I "one of those people who are 
In Hromadka the spirit of the Hussite Reformation, once originated 
in Prague, has received a new impulse, in a people that had to go, 
through the whole of its history, difficult ways, but also had known of 
his persistent hope. In one of his last sermons, in Plzen4, on September 
14, 1969, he said: "The victory of power is only short-lived, the real 
victory is won only by what is in the depth: going without fear, without 
cynicism, without pessimism, in the direction shown to us, on the way of 
Abraham, Moses, Isaiah, Jesus . II 
II. A Visit to Czechoslovakia and Czechoslovakian Churches in 1981 
I now wish to invite the reader to join me on a private visit to 
Czechoslovakia, not just as a tourist for a standardized program, but 
with the resolute purpose really to meet people, which is not difficult 
since many Czech and Slovak citizens have a good knowledge of English 
or German or both of these languages. Once one has obtained a visa, one 
can go to friends in their hospitable homes, maybe· for dinner, maybe 
just to be their guest for a couple of days, go for a walk through 
Prague, the old, somewhat fatigued, but still fascinating city in the 
heart of Europe, visit the Strahov monastery, now a museum, its 
impressive library and in it· an interesting' exhibition of ancient and 
modern books. One can admire the newly built spacious central station 
and the Metro, after the Russian design, but also the slow but 
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continuous process of careful restoration of,old buildings or even whole 
streets. 
Let our first visit be to the center of Hromadka' s church, the 
Evangel ical Church of the Czech Brethren ( Ceskobratraska cirkev 
evangelicka), situated in the Hus House (Jungmannova 9 in Prague), where 
not only the central adminstration ( Synodal Board) of this Church, but 
also the theological faculty, named after Jan Amos Komensky (Comenius), 
the publishing house and bookshop, Kalich, and the offices of the C.P.C. 
are housed. Here and afterwards in many other places one would have the 
opportunity and privilege of. discussions with theologians and phil­
osophers, with ministers and members of their congregations, with 
younger and older people, with Christians and non-Christians, and so 
gradually come to learn and understand much of their lives and 
circumstances, often different from ours, but still, in what is most 
essential, so much that is similar and recognizable. 
In many such meetings and conversations it is not only interesting 
but of existential importance for the Dutch to learn how much analogy 
there is between the Czechoslovakian people and ourselves, in history an 
analogous long struggle for freedom of religion and reformation of 
church and society. The Hussite reformation was a century earlier than 
ours - but later on everything turned for them for the worst: when we, 
the Dutch, in 1648 by the Westphalian peace treaty could consolidate our 
liberties, the same peace treaty took away all their liberties. 
It was not until 1918 that they could enjoy having a free 
demoqratic state, under the inspiration of their most beloved first 
president Thomas Masaryk, politic ian and philosopher. This could only 
last until 1938. After having been liberated from the German occupation 
by the Russians and their own nationalist partisans, only a few years 
later they had to accept again a regime that they would not have chosen 
in liberty. This is well known. 
The short experiment with a "socialism with a human face," which 
they had tasted with enthusiasm around the year 1968 could not last. Of 
course, all of this is always in the background and from time to time in 
t he foreground of many conversations. 
A good friend explained to me that in 1948, after the Communist 
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take-over, the intention of those in power was that the Czechoslovakian 
republic should be developed into a radical Marxist-Leninist society, as 
' 
a model for other countries. Nowhere, with the exception of the Soviet 
Union, was the socialization of the means of production, i.e. al l kinds 
of businesses and enterprises from the very small ones to the largest 
ones, realized so unconditionally. This must have been the very reason 
why the ideal of a democratic, humanistic 'socialism could not be 
appreciated by the other Warsaw Pact 'leaders as a new, promising 
experiment, but was regarded a threat and danger. 
This is the context in which many Czechoslovakian people look with 
a kind of astonishment or even jealousy at the way in which in their 
neighboring country of Hungary was put down after the insurrection of 
1 9 56 and has developed, little by little, a certain amount of social 
liberties. Many, of course, displayed a great interest in the recent 
development in Poland, which during my visit still looked so very 
promising. On the other hand, most people do realize that their country 
is in the heart of Europe, on the dividing line between East and West, 
and therefore has little chance for change so long as a political and 
military detente between the Soviet Union and the United States, Warsaw 
Pact and NATO, fails to make progress. 
Often the conversation turns toward the Charter '77 movement, which 
in our "free Western world" meets with great interest and sympathy. It 
started in January 1 977 as an appeal of people of letters and studies, 
writers and scholars, who asked the government to realize more of the 
human rights and freedom, according to the Helsinki Accord of 1 975 , 
signed also by the government of C SSR. Its roots lay deeper, at least as 
far back as the period of the " Prague Spring" around 1968 , and thus is 
an outspoken criticism of the "really existing socialism. " The official 
authorities reacted and still are reacting sharply and nervously-­
especially those who, after the Prague Spring when they lost their 
academic and other positions, are victims again. The blow has hit very 
hard in many cases. 
Among the subscribers of Charter '77 are a certain number of 
theologians, students, and ministers .who already some years earlier, 
under the name of "Nova orientace" [ New Orientation], had been raising 
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objections against the theological faculty, and the Synodal Board of the 
Evangelical Church of the Czech Brethren because of their too uncritical 
attitude towards the government . It seems to me that this controversy 
can be explained with the help of the distinctions made by Paul Mojzes 
in his article, " Impact of the Eastern European Churches Upon Their Own 
Societies" (OPREE, Vol . I I, No . 7 ) . With the remark that such 
distinctions cannot be made with sharply dividing lines, it is possible 
to say that the attitude of most of the leaders of the larger Protestant 
Churches can be defined as "religion within socialism" and some even 
with the model of "religion for socialism." I think that in the case of 
Hromadka there are links with both of these kinds of attitudes, as long 
as we acknowledge his great interest in the political and social 
responsibility of the church and that his deepest motives were 
theological. In the context of contemporary history, his must not be 
understood as a "path of bold .acceptance of socialism with the attempt 
to gain credence in socialist society." However, this was exactly the 
reproach of "Nova orientace ." 
For the most part, the "Nova orientace" group was sympathizing with 
i 
the Charter movement since 197 7 .  Some of them went so far, and still do, 
as to proclaim an unmistakable analogy between Charter ' 77 and the 
Theses of Barmen (193 4 )  of the Confessing Church in Germany against the 
so-called "German Christians." 
It is a serious question whether this analogy is accurate. I asked 
this question of several persons including the philosopher-theologian 
Hejdanek, one of the speakers of Charter '77 who, like so many others, 
has been dismissed for this reason from his teaching position at the 
University and at the theological faculty. He. answered that this analogy 
does not hold, that the Charter does not rest ort such a profound 
foundation and that it is not a confession of faith or a creed, but a 
more practical appeal on humanistic grounds, addressed to the government 
·! 
and the public opinion, protesting against acts of government authori-
ties contrary to the officially accepted declarations of human rights by 
the United Nations and the Helsinki Final Act. 
An older minister, my good friend since our common studies with 
Emil Brunner in Zurich in 193 0 , who himself has had his share in 
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conflict situations with government officials and was suspended. for a 
period from his ministerial work, told me that the essential point 
concerning " Nova orientace" and Charter '77 is not that Charter '77 is 
like the Barmen Theses, the confession of "Jesus Christ as the one and 
only Word of God" but it is a declaration on general J;lumanistic bases. 
Nevertheless, so he said, their adherents declare and often perform good 
and significant things and that he can often '7lgree with them. On the 
other hand, they have a tendency to radicalism, to too elevated 
standards, platonic-idealistic, not realistic, not socratic-dialogic 
approaches. Although there is reason to respect their courageous 
attitude, he did not find it wise for a minister to risk his position, 
the more because the church has already a shortage of good pasto rs. This 
was the opinion of my friend. 
Since I myself had the opportunity to know a number of cases 
personally, I am fully convinced that it is no good to speak of this 
problem in general terms in indignation or condemnation. The situation 
of the ministers, their families, their congregations, may be different 
from case to case in respect to the deepest existential and spiritual 
motives. Confessing Jesus Christ as the only Word of God and pleading 
for human rights and liberties may coincide in some cases but 
fundamentally the two are not the same. 
Our conclusion must certainly be that the situation of the Church 
is by no means comfortable. The number of church-goers is in most cases 
diminishing and consists predominantly of women and older people. Those 
of the younger generation who are actively participating in church life 
encounter for that reason difficulties in their study or work. Still one 
should not generalize even this statement. There are still congregations 
with remarkable activities. There are also younger people who take the 
risk of not being admitted to study, and in several cases find it 
possible to overcome this difficulty by what one could call "a round 
about way. "  Or, they accept a job at a lower level than they really 
deserve, and then, some years later, having proved themselves to be 
respectable members of the working class, they can get a good promotion, 
or be accepted for study. 
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It  may be said that children of minis ters, since· they more than 
others stand in the limelight of public opinion and attract the 
atten tion of foreign visitors, of ten seem to meet fewer . difficulties 
than those of "ordinary people." This is not to say tha t  things are 
always running smoothly, especially the access to leadership positions, 
which is very difficult. So for confessing Chris tians it is almost 
impossible to ge t a position as a teacher, or for a doc tor who is active 
in a congregation to become a director of a hospi tal. Apart from or on 
top of all this it is necessary to remark, however, tha t  so-called 
dissident Marxis ts or Charter '77 speakers of ten face more disagr eeable 
difficulties than confessing Christians and their children. 
The general policies of the government are cer tainly not favorable 
for the churches. But i t  can happen that for personal or tactical 
reasons a change takes place, or a measure is not put in to prac tice. I 
could tell of conversations and encounters, of a number of charac ter­
istic cases, symptomatic but not yielding an overall pattern. The en tire 
si tuation seems elusive. Decisions are of ten taken by subordinate 
government officials, with the effect tha t  one encoun ters a cer tain kind 
of arbitrariness . In addition, inconsistent decisions between the 
federal, regional, or local level is inevitable. 
I I I. O ther Churches 
There are other non-Ca tholic Churches in Czechoslovakia. One of 
them is The Silesian Evangelical Church AC (of the Augsburg Confession, 
tha t  is, Lutheran), mainly si tuated in the Eas tern Silesian par t of the 
Republic . I t  includes those congegations which, af ter· the Tolerance Act 
of 1 7 81 ,  opted for the Lutheran confession and remained faithful · to it 
after the foundation of the Republic·in 1 9 1 8 . It  is headed by a Bishop 
and a Church Council; i t  has its own theological facul ty in Bratislava, 
and has good relations with . the Lutheran Church in Poland and the 
Lutheran World Federation. 
The larger par t of its congregations use the Silesian language 
(which is slightly different from Czech); a smaller part are Polish­
speaking. It  has close relations with the Evangelical Church of the 
Czech Brethren, standing wi th it in the Hussite tradition. In general, 
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the problems of being witnesses of the Gospel in a Socialist state and 
society a re the same for both. 
The total membe rship of these two chu rches, about 4 .  5% of the 
population, is almost equal to that of The Czechoslovak Hussite Chu rch, 
which is the la rgest of the non-Roman Catholic Chu rches in Czechoslo­
vakia. This chu rch has gone through an inte resting development with 
several changes, beginning soon afte r the foundation of the new republic 
in 1 9 1 8 . The Roman Catholic Chu rch, formerly closely connected with the 
Habsburg monarchy of Aust ria, meeting with a b road opposition f rom the 
awakened national consciousness, lost to this chu rch a large number of 
its adherents. In addition to this loss there was a movement of 
modernist p riests who had previously expressed wishes for radical 
ecclesiastical reform. These wishes were altogethe r rejected by Pope 
Benedict XV in 1 91 9 . The saying of the Mass in the Czech language by 
these priests on Christmas .1919 was the first signal of the secession 
which was effected in January 1 920 with the foundation of the 
Czechoslovak Chu rch under the . influential leader Karel Farsky as its 
first pat ria rch. For a short time the re was a tendency to unite with the 
Eastern O rthodox Church, which was, howeve r, counte rbalanced by Karel 
Fa rsky 's p refe rence for mode rnist libe ral theology. At the same time the 
spirituality of the Old Church was p reserved by a hymnbook and litu rgy, 
founded on Scriptu re and t radition. The celeb ration of Holy Communion 
each. Sunday ma rks a diffe rence with the Evangelical Church of Czech 
B rethren, . , which concent rates on p reaching the Gospel regularly and 
celeb rating Holy Communion only seven times a yea r. 
Under the third patria rch, F ranti�ek Kova r, the mode rnist line in 
theology was abandoned and much emphasis was placed on Biblical studies 
in the t raining for the ministry. At present this t raining is done at 
its own theological school, named afte r Jan Hus. Since 1 9 7 1  the Chu rch 
changed its name to Czechoslovak Hussite Chu rch. The attitude of its 
leaders toward the government seems to be slightly in the line of the 
category "Ch ristians for Socialism, " according to Paul Mojzes ' fo rmula. 
A number of othe r non-Catholic chu rches, most of them ve ry small, have 
been mentioned in Paul Bock 's a rticle (OPRE�, Vol. II, No. 2 , Ap ril 
1 9 82) . A little additional information may be of inte rest. 
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The Orthodox Church in Czechoslovakia has an old history, goi11g 
back to the Byzantine mission of Cyril and Methodius in the ninth 
century. It is headed by its own metropolitan in Prague and claims. to 
have 150,000 members in 143 parishes and 4 dioceses. 
Of the Hussite churches the oldest is the Jednota bratrska [Unity 
of Brethren], founded as early as 1457 in Kunvald, Bohemia, by Petr 
Chelcicky. From the beginning it was a pacifist church, practicing 
non-violent Hussitism. Jan Amos Komensky, who died in exile in Amsterd� 
in i670, was, after Jan Hus, its most influential theologian. The exile 
of many of the· Brethren, forced by the counter-reformation, ,led to 
emigration to Herrnhut (Germany). Since ·then, through the j.nf.luence of 
Nicholas Zinzendorf, the Unity of Brethren, or Unitas Fratr�m, has grown 
to be one of the most international Christian denominations with great 
missionary activity. Much younger is the Church of Brethren, originating 
from revivalist movements of American missionaries in the second vart of 
the 19th century. 
The United. Methodist Church was introduced in Czechoslovakia in 
1921; The Baptist Union about the same time. 
Apart from these there are smaller groups and movements, ·such as. 
Pentecostals, Adventists, and others. 
The Ecumenical Council in the Czech Socialist Republic has had two 
forerunners in the Unity of Konstanz [Kosnicka Jednota) e.stab,lished in 
1905 and the Union of Evangelical Churches in 1927. After World war II a 
new start was inevitable. This led to the establishment of the 
Ecumenical Council in 1955, consisting of seven churches, linked 
together .by the basic formula of the World Council of Churches �s "a 
community of Churches who confess our Lord Jesus Christ as God a!ld 
Savior." Gradually it came to include practically all Christian 
communi ties in the country, with the exception of the Roman Catholic 
Church. 
IV. Bible, Bible Translation and Other Theological Activities 
The Bible and Bible translations have, since the beginning of 
Christianity, occupied the central place in the Czech regions. Alreacjy 
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in the ninth century, the first missionaries, Cyril and Methodius, from 
Byzantium, translated the whole Bible into Old Slavonic. Later, in the 
14th century, the Czechs possessed a translation of the whole Bible in 
their own vernacular, an accomplishment of which only very few Europeans 
could boast. In the 15th century the emphasis placed on the Scriptures 
by the pre-Hussite and Hussite movements, led to wide dissemination of 
the Bible and its knowledge even among common people. The first printing 
of the whole Bible in Czech was completed in 1488. A century later a new 
translation, in six volumes, the so-called Kralice Bible, with 
annotations, was completed under the supervision of the Unity of 
Brethren between 1579 and 1594. This Bible, to be followed by many 
one-volume editions, has remained the most beloved Czech Bible, 
comparable in its religious and cultural influence to Luther's German 
translation, until today. 
The most recent fruit of Biblical scholarship is a new translation 
which was initiated by the Evangelical Church of Czech Brethren in 1961. 
Two teams of translators were established: one for the Old- Testament, 
under Professor Bi�; one for the New Testament, under Professor Soucek 
(died 1972) . Soon both teams acquired an ecumenical character by 
participation of specialists from other churches, including some Roman 
Catholics. The work was completed during the 400th anniversary of the 
Kralice Bible in 1979. The Old Testament translation gives the text with 
commentary; the New Testament presents the text with necessary 
annotations. The first edition, published twice with 60, 000 copies in 
each printing, was soon sold out. It may be followed by others. But 
first a new edition with the apocrypha is being prepared to serve the 
Roman Catholics. The new translation has already found its place in the 
life of the congregations, as a worthy successor of the Kralice Bible, 
which will also be reprinted. 
Some years ago a Biblical concordance in three volumes and a 
Biblical dictionary were completed and edited. In or about 1981 a new 
hymnbook for religious services was introduced and has been well 
received. 
All these are monuments to the real Church leadership in 
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cooperation with the theological faculties, monuments, too, of the 
importance of theology for the life of the churches, each separately or 
through their ecumenical cooperation. A little information on the 
position and work of the theological schools is needed. During the First 
Republic the theological faculties formed part of the Universities. 
Since the radical separation between church and state in 1948 they stand 
independently (although doctoral degrees are still being granted by the 
authority of the rector of the University). At present there are six 
theological schools: the Komensky seminary of the Evangelical Church of 
the Czech Brethren and the Hus seminary of the Czechoslovak Hussi te 
Church, both in Prague, the Evangelical Lutheran seminary in Bratislava, 
an Orthodox school in Pre'tov, and two Roman Catholic seminaries in 
Bratislava arid Kromerice. 
The reader must realize that this record of a personal visit does 
not give complete information on the work of these faculties, but only 
some informal impressions, and this mainly about the Comenius theo­
logical faculty with which I have more personal association than with 
the others. The first task of a theological faculty I the training for . 
the· ministry, · is done with great care and on a respectable academic 
leveL The admission of students is conditioned and restricted by 
government regul'ations. Their number might be sufficient for the needs 
of the churches. But, as everywhere, there are always among the students 
those who have great hesitations to become pastors. On the other hand, 
there are also those who once starting out of a general interest for 
theology become seized by real dedication to the service of the Gospel. 
In 1981/82 the Comenius seminary enrolled 65 students (48 male, 17 
female), most from the Evangelical Church of the Czech Brethren, sotne 
from several of the other Protestant churches, and three foreigners. Six 
of the students had the opportunity to study abroad (East Germany, West 
Germany, arid Scotland). 
The task of the faculties does not include only the training for 
the· ministry but also includes the in-service-training by the way of 
special courses and conferences for ministers, and provides education 
for laity. Apart from this, they also perform an ecumenical task, e.g. 
in preparatory work for the W.C.C. Assembly in Vancouver which is to 
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take place in 1983, and to provide assistance to study groups of the 
C. P. C. 
As stated earlier, the study of the Old Testament and New Testament 
has a central place, and is represented in the Comenius and several 
other faculties by men and women of international reputation. The same 
can be said of professors of the other subjects, especially systematic 
theology, church history and practical theology. To the names already 
mentioned--Hromadka, Bi�, Sou�ek, and Rican--I might add J. Heller for 
O. T. , Petr Pokorny for N. T. , J. Smolik for practical theology, A. Molnar 
for church history, Sl. Ondra for ecumenics--all on the Comenius 
faculty; Zd. Trtik as systematician, M. KanaK as church historian, J. 
Manek for N. T. , An. Ebert ova for social theology, and M. Salajka for 
ecumenics, at other seminaries. 
Their possibility to publish is restricted, but not totally 
eliminated. The Evangelical Church of the Czech Brethren has its own 
publishing ·house and bookshop "Kalich" in Prague. The list of 
publications here and in other places is longer than one would expect in 
the given circumstances. Apart from this there are possibilities also to 
publish in other languages, at home as well as in foreign countries. 
Instead of making a vain attempt to provide comprehensive 
information, I should like to give two or three interesting examples of 
Biblical theology. 
Dr. B. J . S., minister in Vestin in Moravia, received his doctoral 
degree in 1981 at the Comenius theological school with a N. T. study on 
the Pastoral Letters from the viewpoint of "the problem of self-censure 
in the N. T. witness." He is continuing his work with a study on the 
historiography of Luke from the same point of view. While Dr. S. does 
not suffer difficulties from the government, the situation is different 
in the case of J. D. , a minister of the same church. He has been 
publishing for several years about the Ark of the Covenant with some 
very original, some very risky hypotheses ("�ie Wanderung der Lade") and 
about the theory of O. T. sources. This work has appeared in Czech and in 
foreign languages. He belongs to the "Nova orientace" and the Charter 
'77 group, which cost him his government permission to serve as a 
minister; he ·therefore had to take a job in a factory. At the time of my 
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visit he hoped to get a_ foreign stipend, a hop� which hqs been 
accomplished in the meantime due to the intervention of Professor P .A . . fL 
de Boer of the Le:yden University and the help of a Dutch Church fund. 
This officially gave him the liberty to be free from his _obligatory 
factory work and to continu� his study on a new theory of_ the history of 
Israel. 
J. A.D., minister in Sternberk in Moravia, has for years de.voteq his 
attention to dogmatic studies. I was a guest. in his vicarage and had 
good. talks with him and his Roman Catholic colleague. He is fqscinated 
by the problem of how human suffering can be in harmony with God 1 s 
. ' ·: 
., : 
providence. On this theme he has published several articles and is now 
planning a book, Light on Suffering in Judaism and Christianity I;n 
Relation to Bonhoeffer' s Ideas, which I hope he .is succ;essful in 
completing and publishing. 
In this context one must. mentiop the philosopher Milan Machov�c, 
who entered ,into the dialogue on Marxism and Christianity with Hromadka 
and others and wrote .several important books on the subject . . 'P.· k,tnd of 
summary or crown of all of this was his book, _A Marxi�t View of Je�u$, 
originally in Czech (1972), translated in English (Philadelphia: 
Fortress Press, 1976) , German and other languages. This _book 1=md his 
Rart in the Prague Spring cost h im his university position and, m�ny good 
personal contacts; some of his friends and former students accepteq the 
opportunity qffered to them by officials to emigr(3.te (mos�. _likely with 
no chance of return) . but he refused to make use of this possibili t:y • A 
few years ago he was planning a follow-up to his .Jesus book by writing 
another one, Marx for Christians, but it seems now .. that this may be 
incorpor_ated in-t;:o a more extensive book on pl}ilosophy of cul,ture . and 
histoz:y on which he planning. He wrote about the greatness and distress; 
the wisdom and errors of antique philosophy of resignation and 
caf>itrlation, of Epicureanism and Hedonism, developed in EuJ;"ope, which 
is nowadays manifested in consumer mentality and egoism! which must le�d 
to a catastrophe .. He _is opposed to this tendency by pointing to the .real 
dynamic of European history: f:.rom Abraham 1 s restlessness to the 
expectations and visions of the . prophets, offering a new type of 
philosophy of history, c;oncerning greatness and tragedy or human.:i,ty-1 s 
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way to the future. I hope that during my next visit I shall learn that 
he has finished this book. Even more do I hope that it can be published 
in Machovec' s own language as well as in others, since its content will 
be important for all who are carrying the burden of heavy responsibili­
ties, Christians and non-Christians, in East and West. It would be a 
good thing if this hope were not in vain. 
Much more of interest and value could be written. Therefore the 
reader is requested to not take what is written here in any way as 
sufficient information. I am merely happy to play a modest part in the 
large orthestra of those who, with their personal knowledge and 
experience, are trying to contribute to better mutual understanding and 
so to peaceful coexistence between the peoples in East and West. 
Endnotes 
1Evangelium flir Atheisten, p. 31 f. 
2German: Das Evangelium auf dem Wege zum Menschen, 1963. 
3 Developed especially in "Von der Revolution zum Morgen," 1968; 
originally "Doom and Resurrection," 1945. 
4 Hebrews 11:24-29. 
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Appendix I 
Article 32 of the Constitutioh of the C. S. S. R. states: 
1. Freedom of confession is guaranteed. Each citizen is free to 
confess any religious faith or to be without confession, and to 
exercise religious acts, provided that they are not contra­
·dietary to a law. · 
2. Religious conviction cannot be �cknowledged as a reason to 
refuse the fulfillment of a civilian obligation imposed by law. 
It is remarkable that in this manner the State, which claims to be 
more Orthodox in the Marxist-Leninist line than others, not only 
guarantees tolerance towards religion, but even takes care of the 
financial necessities of the churches, especially in paying the salaries 
of the clergy, the costs of church offices and theological seminaries 
according to precise regulations. 
The ideological background of this astonishing fact is that, 
although for the Communist ideology religion and churches are essenti­
ally undesirable and contradictory remnants of bourgeois mentality, and 
the state is in favor of atheistic propaganda and teaching, nevertheless 
it takes into consideration that many citizens, whose cooperation for 
the building of socialism is indispensable, are still under the spell of 
religious ideas. Therefore, their religibus wants are to be satisfied, 
under the condi tiori that this is to be seen as an indispensable measure 
for managing a transitory evil. At the same time, in order to prevent 
the influence of the churches upon public life, especially in politics 
and school teaching, their positions and activities are bound by strict 
limitations under governmental supervision. This supervision is exer­
cised by a ministry for church affairs and a network of regional and 
local secretariates. It is in this context that, on the one side, each 
appointment of priests, ministers and higher ecclesiastical officials is 
conditioned by governmental consent, which can also be and often is 
being refused or suspended and is the cause of the kind of conflict 
situations described above while, on the other hand, the government can 
exert influence upon them by threatening the security of their financial 
and social position. 
The salary of clergy are on the lowest level of governmental 
salaries. It consists of a basic salary with some increase according to 
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years of office, positiqns of higher responsibility. etc., and has 
undergone some necessary increase lately. The congregation provides for 
the housing but is not allowed to provide for extra allowances. For the 
rest the normal social benefits for all citizens are valid also for 
ministers and other. church officials (e.g. old age pension, extra 
allowances for mothers with children, public health care, etc.) . 
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